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Lecture 2

A human being consists of a body, soul, and spirit.  Jesus Christ took a perfect human nature (body, soul and spirit), and united it to His divinity. Therefore, the Logos assumed perfect humanity, including the human spirit.  

Soul and Spirit:

The term spirit, and the term soul, are sometimes used interchangeably.  We already explained that in the previous lecture, but now we shall give some examples from the scriptures.  

· “…the spirit of  the sons of men which goes upward, and the spirit of the beast”.  (Ecc. 3:21).  

· Jesus Christ said to the Father, “…into Your hands I commit My spirit”. (Lk 23:46).

· “…because You will not leave My soul in Hades (or in Sheol), nor will You allow Your Holy One to see corruption”. (Acts 2:27, Ps 30:3) by ‘soul’ here ‘spirit’ is meant. 

· “Then the dust will return to the earth as it was, And the spirit will return to God who gave it.” (Ecc. 12:7).

In (Ecc. 3:21) when he mentioned ‘spirit’ he meant ‘soul’ since a beast has a soul, but not a spirit, but in some exceptional cases the term spirit is used instead of soul for beasts as is the case in this verse.  In (Acts 2:27) when the term ‘soul’ is mentioned for Jesus Christ ‘spirit’ is meant.  In (Ecc. 12:7) he is speaking about the spirit of a human being that will return to God who gave it, therefore he used the word spirit. Sometimes an exceptional appellation is used, we cannot say a ‘wrong’ appellation, because this  is written in the scriptures.  

Why are the two terms used interchangeably? 

The term soul in the Hebrew language is (nefesh), in Greek (Pseechi), and in Arabic is ‘na-fs’, while to breath is “na-fas”.  The term spirit in Greek is ‘’ (pnevma) and  means both wind or spirit.  In Arabic, ‘reeh’ means wind and ‘rowh’ means spirit.  The same applies to Hebrew.  So one term means ‘wind’ and the other means ‘to blow’.  Blowing is considered wind as well.  Therefore, the term ‘soul’, and the term ‘spirit’ in the original languages, i.e. the Hebrew and Semitic languages are related. In Arabic for example, ‘nafass’ or ‘nafs’ means ‘breath’ and ‘rowh’ ‘spirit’ is from the same derivative of ‘reeh’ ‘wind’, and ‘reeh’ is wind that blows like the breath.  

There is a similarity in the original meaning of the terms.  When somebody commits his spirit in the hands of God, he also gives his last breath and dies.  So the breath, which is in Arabic ‘na-fass’ from which the Arabic word ‘nafs’ and the Hebrew ne-fesh are derived, is seemingly related to putting the last breath and commiting the spirit.  Thus, when mentioning the episode of the death of Jesus Christ, Saint Matthew writes, “Jesus when He had cried out again with a loud voice, yielded up His spirit.” (Mt 27:50).  Saint Mark wrote, “…And Jesus cried out with a loud voice and breathed His last.”  (Mk 15:39).
An animal, has a breath and a blood circulation; it has a soul but not a rational spirit. It is written in the scriptures that “…the life of the flesh is in the blood” (Lev 17:11).  An animal has no rational everlasting spirit.  When you shed the blood of an animal it goes to the earth; down.  So does the spirit of an animal, it goes down, since it is not a spirit, but a soul.  

It is written, “…you will not leave My soul in Hades…”  (Acts 2:22), what was in Hades? The soul or the spirit? 

The following verse contains the answer with biblical proof, “For Christ also suffered once for sins, the just for the unjust, that He might bring us to God, being put to death in the flesh but made alive by the Spirit,  by whom also He went and preached to the spirits in prison…” (1Pet 3: 18-19).

The prison is Hades where the spirits of those imprisoned by Satan were awaiting salvation.  He destroyed the authority of Satan, “He led captivity captive, And gave gifts to men” (Eph 4:8); offering them to His Father in Paradise.  His Captivity was to liberate from the captivity of the devil.  In wars when the captivates return from the enemy’s captivity, they consider this a kind of captivation, not to imprisonment but to liberty. It is a captivation that liberates. The writer used here a metaphor from wars.
We need to go through one more verse
 which is very important in our topic, since it proves that a human being is body, soul and spirit;  it brings the three together in one verse:

“Now may the God of peace Himself sanctify you completely; and may your whole spirit, soul, and body be preserved blameless at the coming of our Lord Jesus Christ.”  (1 Thes 5:23).  A Trichotomy.

“..the life of the flesh is in the blood” (Lev 17:11), that is the soul.  

“…into you hands I commit My spirit…”  that is the spirit 

“The dust will return to the earth as it was…” – that is the body and the soul 

“…and the spirit will return to God who gave it…” that is the spirit (Ecc 8:7).

So the spirit is the everlasting constituent in the human nature, and the body and soul are vanishing dust.  If the term ‘soul’ is used for the everlasting constituent, then ‘spirit’ is meant.  When we speak about the ‘spirit’ of an animal, we mean its ‘soul’.  

The body and soul are related since they are the fleshy component of the human nature.  Thus it is written, “Glorify God in your body and in your spirit, which are of God’s” (1Cor 6:20).  In this verse why did Saint Paul mention ‘body’ and ‘spirit’ only and not body, soul and spirit?  The answer is that he sometimes uses the term body for ‘body’ and ‘soul’. When writing about animals the writer feels obliged to mention both body and soul since the animal has no spirit. The soul is in close connection and incorporated in the body.  A human being resembles an animal according to the flesh, but spiritually he resembles an angel.  If a human being follows the flesh, he resembles an animal.  If he follows the spirit, he resembles an angel.  The spirit and the flesh sometimes fight against each other,  one is the animal tendency, and the other is and angelic tendency within the human being.  A human being can either live as an angel or as an animal.  In the parable of the lost son it is mentioned that he ate pods which was the food of pigs since he was leading a sinful life. 

The soul: is the sensitive part of man which includes the body senses, breathing, blood circulation; when man dies all this stops.  Thus it is written that “..the life of the flesh is in the blood” (Lev 17:11). The same applies to animals. The soul is related to the body, therefore sometimes they translate “sensual persons, ..not having the spirit” (Jude 1:19) by “physical persons… not having spirit’, because a sensual person is a physical person.  The animal has a body and a soul and we say that it is a living soul. A dog can bark, love, feel hungry, etc.  All this is related to the body. Thus the physical love is like that of animals because the animal also loves. In Greek there are three words for the word ‘love’.

The person (in Greek prosopon) is the owner of the nature who has the right to decide, who relates to others, deals with others, and is distinct from other individuals who own the same nature.  He is responsible for his doings and expresses himself by saying, ‘I’ ‘me’ ‘myself’.

Now, if Jesus Christ is composed of divinity (the Person of the Son of God) and perfect humanity, including a rational human soul, does this necessitate that Jesus Christ has two persons? Nestorius said yes, He is two persons because He has a human spirit, and Apollinarius said no, He has one person and no human spirit; and both were wrong.  Apollinarius said, in order that He may not have a human person, He should not have a human spirit.  Nestorius said, since He assumed perfect humanity, so He assumed a full human person.  

The human spirit in Jesus Christ, understood to be a person, made Apollinarius cancel the human spirit of the assumed human nature in order not to bring in another person. On the other hand the same made Nestorius accept two persons in Jesus Christ.  The error of both was in believing that the human spirit in Jesus Christ should be a human person.  Both agreed on this concept and were against each other in using it. 

In other words Apollinarius and Nestorius fell in the same error: in considering that the human spirit should be a person in Christ, they agreed in the same error but each of them came out with a conclusion that is opposite to the other. One cancelled that human spirit in Christ so that He would not be two persons and the other kept it and accepted having two persons in Christ.  Both of them depended on one common error that the human spirit should be a person in Christ. The reason is that they both believed that for the human nature to be perfect it should include a person, here, they mixed the concept of ‘nature’ and ‘person’.

The Word of God assumed a full human nature but He did not assume a human person.  Nestorius the Patriarch of Constantinople, and a mighty theologian fell into this trap, therefore this subject deserves to be taken carefully.  It is a critical issue which we should not ignore in our study of Christology.  

It is very dangerous to mingle the concept of nature with the concept of person.  Either not to study Christology, or to be precise.  We can say that Christ is the Son of God Who was crucified on the cross and feel that it is not our business to speak about ‘person’ and ‘nature’ etc.  We know that the only begotten Son of God incarnated, was born of the Virgin Mary and was crucified on the cross for our salvation. For simple people, this is sufficient, and is very good.  However, if someone has to face and fight heresies like Nestorianism and Apollinarianism he is obliged to explain. If he did not explain correctly he will fall into another trap.  For a simple person, it is sufficient to say that the only-begotten Son of God became incarnate in the fullness of time, for us and for our salvation; He is fully God and fully human at the same time and He, Himself, gave Himself for our sake on the cross for us and for our salvation.  

Problems arise when heretics start to introduce new concepts.  For example, when Arius denied the divinity of Jesus Christ; the fathers started to explain the subject.  When Apollinarius denied the presence of a human spirit in Jesus Christ, this created a problem, explanations started from this point.  When Nestorius said that Jesus Christ was a man bearing God – a God-bearer, like a prophet – at this stage Saint Cyril of Alexandria started to explain that the Word of God assumed a full human nature, not a human person.  Why did Saint Cyril of Alexandria say that?  Because he was facing the heresy of Nestorius.  

A simple person, does not need to understand such details, but when we are confronted with heresies, we cannot continue saying that we want to be simple.  What are we going to do if our people are attracted away from our church to the different heresies?  

For example, if somebody asked you, why am I not allowed to marry in the Assyrian Church of the East?  The Assyrians believe that Jesus Christ is our Savior and they believe in the Holy Trinity?  You need to study the belief of the Assyrian Church of the East in order to answer.  

The Assyrian Church of the East considers Nestorius their father, and Nestorius taught that Jesus Christ was not a real God; but He was a man in whom God dwelt.  Nestorius degraded Jesus Christ; subordinating Him to the level of a prophet, thus Christianity is annulled. A person who becomes a Nestorian, is not considered a Christian anymore; he is non-Christian, very simply, changing from being Christian to being non-Christian; in spite of believing in the Holy Trinity, that the Son is equal to the Father, and that Jesus Christ is the Savior of the world.  However, since Jesus Christ is not fully God, and is not Himself the Son of God – the eternal Logos– then the Savior is not God. When the Savior is not God there is no Christianity.  That is the threat.  

Question:
The person is the owner of the nature and, “The Word of God assumed the full human nature, but did not assume the human person.”  So, with the Word of God, who is the owner of the nature? 

Answer:

The Word of God wanted to save us so He Himself became man, and He Himself is the owner of the nature.  The Logos is the owner of the His divinity and His humanity at the same time.  He assumed a human nature; He made it His very own, so He is the owner.  He owned His divinity since eternity and at the moment of incarnation; He Himself became man because He owned full humanity.  At the incarnation, He became the owner of both His divinity and His humanity.  Of course, He is the owner of humanity before incarnation, because He is the owner of the whole universe; since He is God.  It became not His own, but His very own.  In other words by the incarnation the human nature became His very own, meaning that it became personal to Him.  It is not only an ownership. I own a cross; I own a camera, but I cannot say, ‘I am the camera’ or ‘I am the wood’.  If anyone owns a ring of gold, he is the owner of it, but he cannot say ‘I am gold’.  Unless the gold becomes his own nature, he cannot say I am gold. Anyone can say ‘I am flesh’, although he is spirit and flesh, because the flesh is one of the components of his nature.  So Jesus Christ said that He is ‘a man’.  He did not say, ‘I dwelt in a man’.

“Jesus said to them, If you are Arbraham’s children, you would do the works of Abraham.  But now you seek to kill Me, a man who has told you the truth, which I heard from God.  Abraham did not do this.” (Jn 8: 40)
 “Jesus said to them, “Most assuredly, I say to you, before Abraham was, I AM.” (Jn 8: 50).

Jesus Christ referred to Himself saying that He is a man, and simultaneously, He says, “…before Abraham, I AM.”   He is fully God, and fully man at the same time.  Before Abraham, He was, because He is born from the Father before ages of ages according to His divinity.  The same person is born of Saint Mary in the fullness of time according to His humanity.  

The difference between the Person and the Nature:  

The person is the carrier of the nature; he is the owner of the nature.  The nature of a man is composed of body and spirit, and this spirit is a rational spirit. The Logos has reason according to His divinity and has a rational human spirit.  He can think as God, and He can think as man; but He is not two persons, since reason is a property of nature and the person owns it according to his nature.  

When He feels hungry, He thinks that he wants to eat, this is a human thought according to his human reason.  When He witnesses the betrayal of Judas, He thinks that Judas is going to perish and says, “Did I not choose you, the twelve, and one of you is a devil?" (Jn 6:70).  “Those whom You gave Me I have kept; and none of them is lost except the son of perdition” (Jn 17:12). He said that, according to His divine reason because He foreknew that this man was going to perish. No human being in the world can say that ‘this man is going to perish’ except if this human being is the Son of God or He is God manifested in flesh; or the incarnate Word of God.  In the above mentioned verses the Lord spoke according to His divine authority and mind, on the other hand when he says, “I am thirsty” he thinks as a man who feels thirsty. He did not feel thirsty according to His divinity. In the prayer of the ninth hour we say: “O Lord who tasted death in the flesh”.

He feels hungry according to His humanity.  When He arrived at the tomb of Lazarus and saw the women crying He started to cry, these were human emotions. He was emotionally thinking as a human being, or according to His humanity.  So it is not strange to have human thoughts, yet absolutely free from sin. 

Although according to His divinity, He can see the whole universe, according to His humanity, if He looks at a picture for example, His eyes will see the image, send it to His human brain, the brain will bring it back to its normal position, then He can see it. Simultaneously, according to His divinity, He looks at the whole universe, and is able to see all what is on earth and in heaven.  This does not eliminate His capability of seeing the picture in the same way we do.  The sight nerve from His eye to His brain, worked exactly as a human being’s.  So, the human reason existed in Him since even the sight needs the brain to understand what He looked at was; and to feel it humanly.  “He resembled his brethren in everything” (Heb 2:17),  “yet without sin” (Heb 4:15).

Question:

Can we call Him God-person? Is God the owner of His own nature, calling Himself ‘I’?  

Answer:

He became man by owning humanity, not by assuming a human person.  There is only one owner for both the divinity and humanity.  The owner of the divinity became the owner of humanity; and He united His humanity to His own divine nature.  So, He became the owner of both, united together in one nature.  

Example: if you are the owner of a car, then you went shopping, you bought some stuff and put it in your car; so the same person who owns the car, became the owner of the car and the goods filling this car.  It is only one person; he is the owner, he is the driver, he is the purchaser, etc.  

Now we reached the solution, but there is still a problem.  Someone might say: if there is no human person, this means that He did not assume full humanity.  In other words:  How can we say that Jesus Christ is a perfect man while He has no human person?  It is very simple to explain, although it is very dangerous not to understand.  This was the mistake of Patriarch Nestorius.  

If you have a cup where you can put any kind of liquid; if you put water in this cup, you say that this is a cup of water.  If you put oil in the same cup, you say this is a cup of oil.  The person is the carrier of the nature, so, if this nature is divine He is a God,  if it is human, he is man. If this nature was divinity and humanity together, at the same time, the same person is both God and man.  

The question is:  Is Jesus Christ a man; if He didn’t assume a human person?  I say, yes He is a man!  Because He gave His person to the humanity which He assumed, so this humanity was personalized in Himself.  He gave it His own person.  So in Him the humanity which He assumed from Saint Mary by the Holy Spirit, formed a man in His God-person.  Why?  Because the person is the owner and carrier of the nature. If this owner carried divinity, he is God,  if he carried humanity, he is a man.  Since He owned both, divinity and humanity together, He is a God-man.  Thus some theologians call Him Theanthropos ( (( + ().  He is both God and man at the same time.  In English they call Him, a ‘theandric’ being from the Greek theanthropos. The theandric being is the being who is not only human, but is a divine human being.

 Also the term ‘anthropology’ is a Greek term (( + ) meaning the science of man.  Another term is theology ‘’ (( + ).

How can Jesus Christ have divine reason and human reason at the same time?  

For example, He knows Philip the apostle according to His divinity before all ages by His foreknowledge. He knows him in the past, today, and forever.  But, when he saw him in the flesh, His knowledge of him coincided with His eternal knowledge.  As if you are taking something and fitting it on its original stamp. If you have a transparent drawing which is a photocopy of a drawing for a house for example, and you put it on the original, they coincide and you cannot see two pictures anymore.  You only see one drawing. You only see one picture although they are two on top of each other.  Eventually, as He was walking He met Philip.  He saw Him through His human eyes, this image is put on top of the eternal image in His foreknowledge, that one day He is going to meet him; to call him to be one of His twelve disciples.  So the two images coincided.  He knows Philip before he was born. “Before I formed you in the womb I knew you” (Jer 1:5). His divine knowledge is not against His human knowledge that one day He met Philip, knew him, and called him to become one of his disciples. His knowledge of him according to His humanity coincided and corresponded with His knowledge of him according to His divinity. The image of anyone can be in God’s mind since eternity even before he exists. When Philip came into being, the Lord Jesus Christ met him and saw him. The image He saw is the same that exists in His divine mind. Both images corresponded but this does not oppose the idea that the Lord saw him with His eyes and became acquainted with him. According to His divine power He can tell him I saw you before you were born. 

He told Nathanael, “Before Philip called you, when you were under the fig tree, I saw you” (Jn 1:48). Thus he answered, “Rabbi, You are the Son of God! You are the King of Israel! (Jn 1:49). He saw him under the fig tree according to His divinity. When He came face to face with him and told him, “Before Philip called you, when you were under the fig tree, I saw you” (Jn 1:48), Nathanael cried out, “Rabbi, You are the Son of God! You are the King of Israel! (Jn 1:49). Here we find no opposition between the natural sight according to the humanity and His infinite and limitless sight that can see anyone even before he is born, exists, or become present in a place.  
Thus He said to His disciples, “But of that day and hour no one knows, not even the angels in heaven, nor the Son, but only the Father” (Mk 13:32).  This was the most critical verse in the gospel of Saint Mark, on which Arius depended in his heresy.  Arius said that since Jesus Christ did not know the hour and the day of condemnation (the end of the world) so we cannot believe that He is equal to the Father, since He said that He does not know the last day.

Arius was very foolish in his concept because Jesus said that in order to conceal His divinity from Satan, to let Him achieve and terminate the plan of His crucifixion.

Why did the Lord Jesus Christ say that He does not know when the end of the world will be?  He said this according to His humanity; when He emptied Himself and became man.  According to His human reason, He didn’t want to know, He didn’t bring it up to His human thinking.  However, according to His divine glory as a planner of the last day, He decided the day when He ascended to heaven.  In the liturgy of Saint Basil we say, “He ascended to the heavens and sat down at your right hand O Father. He appointed a day for retribution in which He will appear to judge all the world”.  However, when He was on earth, “He emptied himself, taking the form of a servant, being made in the likeness of men.” (Phil 2:7) by ‘servant’ here he means a servant to the Father. He humbled Himself; lowered Himself.  

Since the original sin was a sin of knowledge, so He decided to say, ‘I don’t know’.  At this moment, Satan decided to kill Him, because he realized that this could not be the true God, or Son of God, the Logos.  This was the trap in which Satan entered and took the very hard blow of the cross.  He ceased his kingdom; destroyed his power of death, by the cross.  

To summarize I say that Jesus Christ had human reason, that’s why He could say that He does not know the last day.  However, according to His divinity He knew everything, but according to His humanity He behaved normally.  If He wanted to know, He can know.  For example He knew the thoughts of the Jews, it is written, “And Jesus seeing their thoughts, said: Why do you think evil in your hearts? (Mat 9:4).  According to His divinity He was ready to discover many things in order to open discussions, and in order to make some miracles to prove His divinity.   Sometimes He proved that He is fully divine, and sometimes He proved that He is fully human, and sometimes He wanted to hide His divinity from Satan.  

In summarizing the theological concept, we say that He has human reason and divine reason, which are not separated but united to each other, without mingling, without mixture, and without separation.  Without mingling means that the divine reason does not cancel the human reason, and the human reason does not cancel the divine reason.  

Simultaneously, He knows and does not know the last day.  How can someone know and not know at the same time?  It is impossible for a human being, but with the Theandric being, it is possible.  I tell you how.  For example, if somebody came to the tomb of Jesus Christ on Saturday as He was buried, and knocked asking Jesus to answer him, he will get no answer.  On Sunday, if he met Him and said, “I knocked on Your tomb yesterday; did you hear me? Did you hear my voice?  I was shouting and calling You.  You were inside the tomb.  Did You hear me?”  What would Jesus Christ say?   He would say ‘yes’ if this person is in doubt of His divinity.  On the other hand, if this person is in doubt of His death, or if he did not believe that He really died but thought that He only fainted on the cross; He would say ‘no’, I didn’t hear you.  In saying both answers He is not lying because His ear nerve was not operating as He was really dead, so His body didn’t hear.  He heard him according to His divinity and did not hear according to His humanity.  Although His divinity was not separated from His body in the tomb.  Thus it is written, “You will not leave my soul in Hades, Nor will You allow Your Holy One to see corruption” (Act 2:27).  Why?  Because His divinity was not separated from His body.

In the Trisagion we say, “Holy God, Holy Almighty, Holy Immortal, Who was crucified for our sake, have mercy upon us”.  How do we say “immortal” and at the same time we say “who was crucified for us” or “who rose from the dead”. “Rose from the dead” means that He died, simultaneously we say “immortal”. He was dead and He never dies, this is exactly like, He knows and He does not know, He hears and He does not hear, He is sleeping and awake. Thus it is written, “And His name will be called Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace” (Is 9:6).
You cannot be sleeping and awake at the same time.  You cannot be alive and dead at the same time.  You cannot know and not know at the same time.  But for the Lord Jesus Christ,  this was possible, since He is ( Theanthropos.  He is a divine human being, having both the attributes of divinity and humanity at the same time.  He can be mortal and immortal at the same time.  He can be passible and impassible at the same time.

Saint Athanasius, wrote in his letter to Epictetus, “For what the human body of the Word suffered, this the Word, dwelling in the body, ascribed to Himself...  And verily it is strange that He it was Who suffered and yet suffered not. Suffered, because His own body suffered; suffered not, because the Word, being by nature God, is impassible.”
 
That is the wonder in the mystery of incarnation.  His divinity was not separated from His humanity even for a moment, or a twinkle of an eye.  He had one incarnate nature; one incarnate nature of the Word of God.  Is the one incarnate nature only humanity, or only divinity?  Is it a mixture of divinity and humanity?  No.  It is a perfect union, without mingling, without mixture, without alteration.  The mortal element continued to be mortal.  The immortal continued immortal, without alteration and without division or separation.  

He didn’t suffer according to His divinity, but He suffered according to His humanity.  However, He is one person, one hypostasis, one nature.  This one nature is a composite nature carrying the properties and attributes of the two natures; without change, without alteration, without mingling.  He suffered according to His humanity, and suffered not according to His divinity.  That is the teaching of the holy fathers.  

Question :

You said that his divinity and humanity never mixed. What proof or evidence do we have that there was never an instance where it did mix.  For example, if divinity allowed Him not to hunger, and be able to fast for a long period of time?  

Answer:

This is not mixture, because even Moses and Elijah spent forty days of fasting on the mountain.  So it is not mixture, but a miracle.  If a prophet can do that, it is not strange that the Son of God, when He became man, can also do it.  It is a power coming forth from His divinity empowering His humanity, as a gift.  It is not mingling, because we don’t mean that God changes.  If the divinity of Jesus Christ was not changeable before incarnation, and changed by the incarnation, this change would affect the nature of God.   We don’t believe that God is changeable, but that God was manifested in the flesh.  

If fire is united to iron, it does not loose its nature as burning fire; when united to iron it does not change into another nature.  It does not change for example to a TV broadcasting.  Being united to iron, it forms a union resulting in hot, or heated iron.  Fire continues to be fire in its essence and iron continues to be iron in its essence.  It is not changed to copper, silver, gold, or wood, but it continues to be the element of iron, its atom is an atom of iron, not of mercury, lead, or copper.  In nuclear reactions there is change of essence, for example uranium changes to lead, which is another metal, by losing part of the nucleus of its atom.  Some of the neutrons are taken away, so the atomic weight is changed and alpha, beta and gamma rays are emitted, and so on.  In the case of heated iron, the metal is still iron, not changed into another metal but in nuclear the reaction a change of essence occurs.  The example of the nuclear reaction does not fit with the reality of the incarnation, but the heated iron is a good example.  

� Of course there are many verses in the scriptures which are important in learning about the soul and the spirit, but I am just presenting some examples to you in order not to spend all our time on one topic.  Those who would like to extend their study, can use the concordance.


23Letter to Epictetus, par. 6, N.& P.N. Fathers, Eerdmans Oct. 1987, Vol. IV, p.572
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